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THE DOCTRINE OF THE ETHER IN THE KABBALAH 825

THE DOCTRINE OF THE ETHER
IN THE KABBALAH.

A. GENERAL VIEW OF THE SUBJECT.

ANOTHER appropriate title that might have been placed
at the head of this paper would be “ The Shékel-hak-Kodesh
of Moses de Leon,” for the specimens of this work to be
given in the second part of the article are intended to give
the reader a fairly comprehensive idea of the contents of
the entire treatise, and embody a wider range of Kabbalistic
ideas than are comprised in the title selected. But as the
doctrine of the ether is the main subject round which every-
thing else will here be grouped, and as, furthermore, the
passages from the Shékel-hak-Kodesh itself, like the extracts
from other works, were primarily selected with a view to
illustrating the position which this doctrine occupies in
thirteenth-century Jewish mysticism, the title chosen for
the paper is on the whole the more fitting of the two.

On Moses de Leon’s life nothing fresh will be said here.
Nor will an attempt be made to refer to the question of
the authorship or compilation of the Zokar from any point
of view except those suggested by the main subject of the
article, and some few other points incidentally referred to
later on. A comparison between the excerpts here given
from the Shékel-hak-Kodesh and a number of passages in
the Zohar appears, indeed, to point emphatically to Moses
de Leon as the author or compiler of that mysterious book.
Particularly striking is the similarity, not only in ideas
but also in language, between the extracts from Zohar, I,
fol. 16 b (see p. 837) and the passage from the Shékel-hak-
Kodesh printed before it. A close comparison between the
two will accompany the translation of the first-named

312
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826 THE JEWISH QUARTERLY REVIEW

extract, so that the main point only need be mentioned
here. Or (primal light) is in both works conceived as
having been originally one with (or, at any rate, bound up
in) the primal ether, and its separate existence dates from
the moment when the ether entered on its career of con-
densation which finally resulted in the formation of the
cosmos as we know it; for, as is clearly stated in both
passages, or (primal light) is that which remained of the
awwir (primal ether) after the transition of the latter into
the primary mode of condensation which is represented
by the nefuddah (point). It cannot, however, be main-
tained that a similarity like this, close as it can be
shown to be, is quite conclusive. For there can be no
doubt that several other Kabbalists of the same period
held the same doctrine in a more or less definite form.
The same may be said of some other doctrines common
to the Zohar and the Shékel-hak-Kodesh. A close study
of the Kabbalistic literature of the thirteenth century will,
I believe, disclose the fact that writers like Moses de Leon,
Abraham ’Abu’l-‘Afia, Menahem Recanati, and others,
differing though they did from each other in method and
special line of development, yet moved one and all in the
same general atmosphere of thought (and partly also of
diction) out of which the finely fantastic theosophy of
the Zohar sprang. In reading certain parts of that work,
more particularly the “Idra Rabba” (“ Great Assembly”)
and “Idra Sutta” (“ Small Assembly ”), one almost becomes
inclined to vote in favour of a certain company of Kab-
balists meeting in conclave having produced the book
rather than a single individual. But be that as it may,
no sufficiently conclusive evidence bearing on the origin
of the Zohar can (as appears to me) be drawn from the
special points on which the present paper is designed to
treat. All one can say is that Moses de Leon’s connexion
with it appears rather stremgthened by a comparison of
a number of passages in that work with the Shékel-haf-
Kaodesh.
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THE DOCTRINE OF THE ETHER IN THE KABBALAH 827

Before proceeding further, something not very compli-
mentary must be said of the style of the Shékel-hak-Kodesh .
It is not too much to say that in form of expression Moses
de Leon is here seen at his worst, though in intellectual
daring and flight of fantasy he is probably in the same
work at his highest. He was evidently one of those restless
thinkers who, partly through a defect of temperament and
partly in consequence of troubled circumstances, find it
very difficult to make their words keep pace with their
thoughts. The mind rushes exultingly and violently on,
while the poor, stumbling pen can only confusedly try to
jot down what it is bidden to write. The result is made
up of constant repetitions of the same words and phrases,
of obscure and doubtful modes of expression, and of halting
and ill-constructed sentences. It is for this reason that
a literal translation of Moses de Leon’s exposition could
not with advantage be offered?. Such a rendering would
merely add to the injustice which he himself inflicted on
his ideas by his manner of expression. The only satis-
factory plan that could be, as a rule, adopted was to write
down the general sense of a passage, omitting repetitions,
and setting out its main idea in as clear a light as possible.

Turning now more decidedly to the doctrine of the ether,
it must be remarked first of all that the Jewish Kabbalah
has by a series of centuries anticipated ®> one of the most

1 Composed at Gaudalaxara in 1292. The Brit. Mus. copy (16th cent.
or earlier) bears the number Add. 27,044. The Bodleian copy is described
in Neub. Cat., No. 1606, I. The work is also called mm nawn; see
Steinschneider, Bodl. Cat., col. 1850.

2 A certain amount of freedom had also to be employed in the transla-
tion of the extracts from other works given in this article ; but whilst in
most other instances well-written Hebrew and Aramaic passages had
merely to be occasionally paraphrased into a modern way of putting
things, the Shékel-hak-Kodesh required, as it were, to be re-written before
it could be translated.

3 On the ideas of some of the ancient Greek philosophers on this
subject (or rather something near it) see Eduard Zeller, Outlines
of the History of Greek Philosophy (second edition, 1892); or, for fuller
information, the same author's larger work on the same subject
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828 THE JEWISH QUARTERLY REVIEW

essential ideas embodied in the latest scientific theory
regarding the constitution of matter, namely, the idea that
material substances as we know them, or imagine to know
them, take their rise in the imponderable! and impalpable
ether, and are, in fact, a modification of the same. The
electrical part of the theory was, of course, entirely absent
from the minds of Moses de Leon and the other Kabbalists
concerned. Such a prescience in advance of their age could
hardly be expected even in the most daring thinkers of
mediaeval times; for it would have involved not only a
knowledge—however mystical—of the supposed interaction
of several still obscure natural forces, but also a wonderful
anticipation of the science of electricity itself. But it is
remarkable that the pyknotic theory of substance which,
in the words of Haeckel (Riddle of the Universe, ch. xii),
declares “the primitive force of the world . .. to be. .. the
condensation of a simple primitive substance, which fills the
infinity of space in an unbroken continuity” is, in germ at

(4th edition, Leipzig, 1877-81). Anaximander (early 6th cent.
B.¢.), for instance, taught that the beginning (dpx%) of all things
was the dmetpoy (= Mo px) which was apparently conceived by him
‘¢ neither as composéd of the later four elements, nor as a substance
intermediate between air and fire, or air and water, nor lastly as a
mixture of particular substances in which these were contained as
definite and qualitatively distinet kinds of matter.” This looks very
much like the ether as conceived by Kabbalists and modern science,
though Zeller suggests the alternative explanation that Anaximander
meant by it ¢“matter in general, as distinet from particular kinds of
matter.”

! The epithet “imponderable,” however, though still pretty generally
used, will apparently have to be given up. In a lecture delivered at the
Royal Institution in February this year, Sir Oliver Lodge declared that
the ether belonged to the material or physical world, in accordance with
the conception originated a few years ago by Mendeléeff (see R. K. Duncan,
The New Knowledge, p. 250). By accepting this view of the ether one
escapes the extreme difficulty, or rather impossibility, of realizing how
material things can be evolved out of an absolutely non-material sub-
stance. It is quite likely that, if the Kabbalist were pressed for a
logical answer, he would be forced to admit that the unfathomable
substance called by him awwir zakl had originally some affinity to-
matter.
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THE DOCTRINE OF THE ETHER IN THE KABBALAH 829

any rate, contained in the Kabbalistic doctrine of the 1931,
or point of condensation, which is taken to be the first step
in the transition of ether into matter ; for it is quite legitimate
to compare the Kabbalistic 73 with the “ minute parts of
the universal substance, the centres of condensation, which
. .. correspond in general to the ultimate separate atoms of
the kinetic theory,” that regards the vibration of particles
in empty space as the primal force of substance, or—to
bring the comparison nearer to the development of scientific
thought as elaborated by Prof. J. J. Thomson, Sir Oliver
Lodge, and others—the Kabbalistic point of condensation
may be declared not unlike (barring the idea of electricity)
the primordial form of “mass” which is defined as “a unit
of negative electricity in motion” carrying along with it
“a portion of the surrounding ether ” (R. K. Duncan, The
New Knowledge, p. 247).

From the science point of view the Kabbalistic form of
the theory is, of course, merely a crude anticipation of the
“new knowledge” (or “new hypothesis”?) referred to.
But in one respect Moses de Leon and Kabbalists of
kindred modes of thought may—from their point of view
at any rate—claim superiority over recent theory. For
the Kabbalistic doctrine of the ether does not limit itself
to matter, but includes the “Intelligence ?” of the universe
as an essential, or rather the essential, force to reckon with.
The teaching of the Kabbalists regarding the ether is, as
will be seen farther on, bound up with the doctrine of the
“Sephiroth” or “Emanations,” which after the =n> or
Crown (identified by Moses de Leon and others with the
ether), embrace Wisdom (mo2n), Understanding (7»3), and

1 The doctrine of myne (condensation) so fully developed by later
Kabbalists may be understood to start from the doctrine of the rypa.

2 It is true that several scientists also teach that the germs of intelli-
gence are to be found in the ether and also in what we call matter
(see e.g. Haeckel, Riddle of the Universe, 1904, p. 78); but in the mind
of the Kabbalist the idea of the Divine Intelligence ¢ dominates the
entire theory of the ether in all its parts.
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830 THE JEWISH QUARTERLY REVIEW

spiritual forces of an allied nature. The Kabbalists thus
deal with a wider and greater universe than present-day
science in its careful self-limitation to the palpable and
knowable, dares to contemplate. To the Kabbalist science
—whatever he may happen to know of it—is intimately
bound up with religion, or rather theosophy ®. His doctrine
of the ether is therefore necessarily a much grander concep-
tion than that of science in the usual modern sensé of the
word, and his 77p3, or point of condensation, means much
more than is expressed by the terms mass, corpuscle, atom,
&c. The Kabbalah is, in fact, a system of thought which
aims at nothing less than the explanation of the entire
universe, both of the visible and the invisible, both of
matter and of mind.

Another important fact which, though already briefly
indicated, must now be treated more fully, is that, although
the doctrine of the ether here spoken of does not seem
to lie on the surface of Kabbalistic teaching, a closer
acquaintance with the literature discloses a considerable
agreement with regard to the main proposition,

The earliest form in which the doctrine appears in
Jewish mysticism is probably that found in the nav =8D,
ch. ii, 5. The Mishnah in question appears briefest in the
recension of the tractate attributed to Sa‘adyah Gaon, first
printed at the end of the Mantua edition of 1562 :—

D MO ORAN 3¥M WY WY NN o wnn ann 9y
whn) NP

The recension printed in the main part of the Mantua
edition referred to is as follows :—

waw MNn Db DYDY %M NP N IR WD wnn o

! It has often been discussed whether the vy ‘D is to be regarded as
a work on mysticism or natural philosophy. The fact is that it is both
in one. It treats largely on nature, but it is throughout penetrated by
the spirit of mysticism. It is representative of a phase of human
thought in which no distinction between the two is made. Nature
is in such a condition of thought never thought of apart from the
mysterious intelligence behind it and above it.
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THE DOCTRINE OF THE ETHER IN THE KABBALAH 83‘[

Tnx o o3 S5 ma A 5 NYAY MY DRI D AN DN
AR N0 DN DINRA Dy ma1b [pe=)

A still more amplified form of the text is given in the
edition of Lazarus Goldschmidt (Frankfurt a. M., 1894) :—

s D5 DMLY ¥M wwr N NN AR pop D Ay

AR e o (IR DY O3 15D by ‘N) D an] weny wwwy

Dy oy 9ab oy ik bw oean 53 o a5y ()
TR AN DYen

It will for our present purpose suffice to translate the
longer form of the text as given in the Mantua edition;
but it seems best first of all to justify the rendering of
DEMY MNP MM by ¢ the impalpable ether.” If atmospheric
air, which may, of course, ordinarily also be spoken of as
eluding the grasp of a man’s hand, were here meant, it
would fit in ill with the statement that a “something”
(¥mw) was created out of Tohu, and that “the existent”
(1r») was produced out of the “non-existent” (1%)1. The
“great pillars” or “ great rocks” which were produced out
of the pony wNw M, are clearly parallel to “ the existent,”
and bony N N itself to the “non-existent.” The
view 2 that the term in question is to be understood as
representing something that is devoid of the nature of
matter was, in fact, taken by several of the most impor-
tant commentators of the ="' ‘0. In the commentary
attributed to Abraham b. David (7387), o™n owbx man
(“out of the breath of the living God”) is given as the
equivalent of peny 8w X, In the Hebrew Commentary
attributed to Sa‘adyah Gaon the term is connected with
b3 Sy yax AN (“he suspends the earth upon nothing” =
%) in Job xxvi. 7; and the great and clear-sighted Elijah
Gaon, of Wilna, refers it to the mystery of 2n3 (“ Crown,”
the highest Sephirah).

1 Concerning the exact force of the term & compare Moses de Leon,
first extract from wpn Spw given in Part ii of this article.

? Goldschmidt’s rendering, ‘‘aus unabfassbarer Luft,” is clearly a
mistaken one.
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832 THE JEWISH QUARTERLY REVIEW

Accepting, then, this view as to the meaning of & M
obny, a translation of the longer form of the paragraph in
the M ‘b, as printed in the main part of the Mantua
edition, may now be given :—

“He created a something out of Z0hu, and produced the
existent out of the non-existent, and hewed great pillars'
out of the impalpable ether. And this is the sign: He
looketh, and the Word ? produces every created object and
all things by [the power] of one Name, the sign being:
twenty-two 2 is their number, like one body.”

This passage of the 79" /D is the principal, if not the
only text on which later mystics based their more elaborate
doctrine of the ether. Passing over a number of passages
noted during my reading of various Kabbalistic works,
I will here confine myself to quotations from (a) the Prayer
aseribed to R. Nehunyah b. hak-Kaneh; (b) an early
Kabbalistical Commentary on the Prayer-book, contained
in the British Museum Additional MS. 27,009 ; (c¢) Isaac ibn
Latif’s obwn ny; (d) the Shékel-hak-Kodesh; (¢) the .

With regard to the excerpt from Isaac ibn Latif, it
must be remarked, however, that it is here only tenta-
tively given ; for its relation to the doctrine of the ether
is by no means certain. It will on the one hand be
noticed that his description of the or (primal light)
reads very much like that of the awwir kadmon (primal
ether) or the impalpable awwir zakk (pure ether) as found
in the Shékel-hak-Kodesh and elsewhere. A second point
in favour of the identity of the two is that both in the
Zohar and the Shékel-hak-Kodesh* the primal light is
the designation of that part of the ether which did not
undergo the process of condensation. But it must, on the

1 Variant, “great rocks.”

2 m=x1m, 6 Adyos ; comp. Goldschmidt i loco.

? i.e. the twenty-two letters of the alphabet, as representing all speech,
and, therefore, all thought.

* It is for this reason that a passage from the wipn 5w treating on mx
and N is inserted after the excerpt from ohwi N,
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THE DOCTRINE OF THE ETHER IN THE KABBALAH 833

other hand, be allowed that Isaac ibn Latif, who was
philosopher first and mild Kabbalist only secondarily,
moves in a different cycle of ideas in the passage taken
from bhy nws.  His “primal light” stands in a similar
relation to the “supreme intelligence” as =wn (A
“matter”) to NN (eldos or popgi “form”). Even so,
however, the far-off comparison of the primal light with
the finest form of “wn itself suggests something akin to
the ether; and it should also be admitted that, though
Isaac ibn Latif has here a different train of thought in
his mind, the two ways of regarding the primal 6r might
after all not be incompatible with each other. Rather,
therefore, than excluding the passage in question, it has
seemed best to give it a place among the other excerpts,
even if only tentatively.

(@) 51 mpn 12 wwm 29 v nben (from B.M. Add.
27,009, fol. 57 b).

AoYMDN MPN MANRI IR NIRRT TIDa D TR N3
IR 730 Dpd T ep b 15 pypnpn ppTpR AN Deanoh
DM PMAED Ty ndnn3 JmTwRa v pob Orwx o e
T9mn naonp DN BN PND A anm a3 o nwbwn
MR NI T TN pdy MND XMy AMwRAD NMED3 TN
obyy M3 nD AR TN Tne

Translation.

The Prayer of Unity composed by R. Nehunya b. hak-
Kaneéh.

Blessed art thou, Yahweh Shaddai, serene in the serenity
of [primal] being, mighty in illimitable ? unity, raised on
high and exalted in the primal ether...® I address my
petition to thee, in reliance on thy constant strength, by
the first of thy tenfold emanations which in their entirety

1 Written over: Tmmm »D. 2 MS. mwn, equal, or even.
3 The part omitted is to me obscure.
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834 THE JEWISH QUARTERLY REVIEW

are the completeness of all things in right measure and
due proportion, being at the same time the totality of thy
being. I glorify thee in the first Sephirak which is the
exalted Crown, thy majesty, and the glory of thy dignity ;
one, single, and unique in the concealed mystery, both in
that which is seen and that which is hidden.

(b) From mbann vr=rp, Add. 27,009, fol. 5a.

Ay &S 9253 mhenn o3 =275 awmw HPN =amOn awN
X1 PN DN Lwm pyp mwsn ppa a9 15 o ows S pay
TINTY MITANA YT IR RDR MINDY RN peRaR R
NI A M on owbx M vy mepa by tmxn pevpn
Yow NEDY LoD peNan yown Sapn aim onbxn nbxy Dy
Sappw M3y Nypy owwean 535 ooy mmmxn meeon a5
AUNTT YT DWOWA MM DYR DTON MR R peNen pewn
@R PRIPA NN NI DD NN XAPI 130 Dw3 wes Smn owm
AN N¥PR PN oy DvbN NM3 PwNma w RepY D3 wmon
NEDY PNUNTT M D N¥m md3 1O WM DUNRT DM
m Tn Sy o o 5o mman m mansn e
EoWA 8133 nbvaway Ay oedx o5 AR AmINAY YT K M

Translation.

Says the author: Although my object is to speak about
prayer only, I cannot entirely omit so great a matter.
I will therefore make some few remarks on the combination
of letters. The first combination is n”&1, and we have
already explained that “existence,” the knowledge of the
divine unity, and the primal light proceed from the letter
8% In the Séfer Yesirah the appellation “Breath of the
living God ” is applied toit. It points to the Lord of Lords
and God of Gods. It receives the first divine effluence, and
from it proceeds the effluence of all the other Sephirath from
which it is then imparted to all existing things. The

! Dealing, therefore with the well-known ¢ known as w”1 nx,
2 Compare Moses de Leon, p. 842.
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THE DOCTRINE OF THE ETHER IN THE KABBALAH 835

substance of what we are saying, then, is that that which
receives the first efluence, and is identical with the “ Breath
of the living God,” being the life-giving principle of the
world, the primal existence, and the great Name (which
is the same as that of his Lord!), is like the Supreme
Lord himself called One. It is the same as the primal
ether from which all things proceed ; for it is written,
“In the beginning Elohim created®” And from the
letter n proceeds MmN (“Terimah”, something lifted
out, as expressive of the production of things by means
of emanation, and of the chief objects and faculties thus
produced), as well as the other things which we have
mentioned in the list. It is thus shown that from the
first combination proceeds the knowledge of the divine
Unity, which is the Terumakh of all things, as well as
the Urim we-Thummim, the Tent of Meeting, and the
Torah. The latter, as thou already knowest, existed for
two thousand years before the world, which was created
on its (the Torak’s) account.

(¢) From Isaac ibn Latif’s phyn n=w, printed text,
pp. 10-11.

woy v axan pebyn Sswn At o amwy pasn namab awm
nbans n mowen ndsna Bwp A ANTwD N3 K3 whann
mws mny x5 nbon b b mn pn pr W I T mom
bt mom whw an anaan Ty 825 v moa kD b peb
o e 7 s 1OR mmIR PR S Ton M ey XA
RM Mot amma ndana g <amem mewsn mbana ows N
Lown nra pyynoy TANnn DMAaT MR A PR YD MRI wWnnn
METa 5% S 999 Sown mroawoow Ty vOx mman P byn
A3) VIMNN INA 1 nnNnY nedemn b e

1 The primal ether is here identified with Metatron, who plays quite
a number of roles in mediaeval Jewish mysticism ; see Oesterley and Box,
The Religion and Worship. of the Synagogue, pp. 176-8 sqq.

2 Compare Moses de Leon, p. 842.

3 B.M. Or. 1084 better, mni. ¢ B.M. Or, 1084 wrongly, "mma.
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Translation.

I now return to the inner meaning of the subject!, and
say that the mighty supreme intelligence to which we have
alluded lies expanded in brilliant light, full of splendour,
absolutely simple and fine, continually shining in endless
and unsearchable brightness. To no eye is it permitted to
see it, and no understanding can comprehend its nature.
It is that to which Daniel alludes when he says: “And
light dwelleth with him%” This is the primal mystery
referred to, which may—by way of a simile—be likened
to absolutely pure and fine matter 3, rarefied to the utmost
degree of pureness and splendour. It is also described as
“the light of the King’s face.” And this spiritual light
is most closely united with the primal supreme intelligence
referred to, so that—to use another simile—this intelligence
is like the “form ” thereunto (i.e. to the primal light, which
has been compared to exceedingly fine “1r), extending and
uniting itself with this spiritual light.

(d) From wpn Spw (B.M. MS. Add. 27,044, fol. 25).

v oo * oewd nmmn S: miewnn b3 Y53 xn pwpn N
(b5 nbrnn v 3 ‘om0 M o San by by wna an
ey b amm xwmw A emy ambynn AT D NvsER
SN A TNOM DYDY AP PIIN MNNELI TNN Y MT N
Al DD TN PR DA TR A33w AN C IR N SnR Tiop
EOWR D KT WR WNOYEN Y BND 3 aRm ¢ N Py o3
cown nsp Nm T obwn

1 Text, chapter. ? Dan. ii. 22.

3 The meaning is that, though this primal light is something quite
different from matter (hor=19Ag), yet it may to some extent be brought
near to our comprehension by a comparison with it in its most rarefied
form. The primal intelligence is farther on similarly compared with
e = eldos or popdh.

* Prov. xvi. 15.
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THE DOCTRINE OF THE ETHER IN THE KABBALAH 837

Translation.

The primal light is the sum-total of all being and of
all existing things, It is the supreme head over all, and
it is itself the mystery of existence. And understand that
from the beginning of all things proeeeded the mystery of
the hidden point, namely the letter *, which was produced
out of the splendour emanating from its being. This letter
is therefore one and the same with the hidden ®point.”
And that which after the formation of this “point” re-
mained of the mystery of the awwir (ether) is or (light),
the latter having been before included in the mystery of
owwtr. And understand that this is the supreme head
of existence from eternity to eternity, and it is the
uttermost part of the heavens.

(e) Zohar, 1, fol, 16 b.

AP ‘mowRb XPIT AN NDMD TN MM N T DOR MM
wand 555 annk ana 5551 mn xon e cvesa Mby manx A
M D PR XD NTRA )dn abs ma xan Ty <S5 ey Y5
PN NN 3 N ot M nnby abana xbm twenxe
SN PWRIIT 37K ¢ 103 1N 3 2N &b O N b
yramby bxenb 2omp s w87 e 3 2na 8O bax an
‘RT3 MDD PNT D NeRa mwen DoneT abn ann
ppn ‘ymmD NRMINRT Aon ‘O3 nn PO ‘nen ¢ ovOR
NTADWENN OND K1 ONT MR M 937 MR W MM L, .
PENY ‘MDD PP2 D'ND ANDY MNT ANDT XMW PPINNY 1wenNT
b3 b NMNRD PP WD PR ONTT DT B nD DY R
NPT N MONPR NRPNT T DEDRN Y RMT D * Y amps N
30 NOD N NNT N

Translation.

“And God said, Let there be light: and there was
light” (Gen. i. 3). Here a beginning is made to lay
bare hidden things relating to the creation of the world
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in its particular manifestations. For hitherto they were
all enfolded in the one universal substance, but henceforth
the universal began to be distinguished as wuniversal,
particular, and universal®. Up to that moment the “all”
was suspended in the awwir (ether) in the mystery of
the Enm-Sof (“the endless”). But when power began to
spread forth in the supernal Haikal %, which is the mystery
of Elohim, the term amira (“speech”) is used: ¢ Elohim
said.” DBefore that moment no particular emird is used.
For although Bereshith is also an utterance3, the phrase
waoy-yomer (“and he said”) is not written in connexion
with it. This way-yomer incites us to investigate and
to seek knowledge. Way-yomer is the power whereby
a Terdmah* was made in silence from the mystery of
Em-Saf by the mystery of “ thought®” “And Elohim said.”
It was then that that Haskal 2 brought forth that which it
had conceived of the holy seed....*“ And there was light ”;
namely, the light that had been before, the light being that
hidden mystery which spread forth and broke out from the
deeply concealed mystery of the supernal awwir. It broke
forth at the beginning and produced out of its mystery the
one hidden “ point ¢, the £n-S3f having broken forth out of
its awwir and manifested that “ point,” namely the letter »;
and when that yod had been produced, that which was left
of that mystery of the hidden awwur was or (“light ”)7.

! The phrase 4551 1 b5 is borrowed from the nvin muwy whw of R. Yisha-
mael. The meaning here is that as all particular things proceed from the
universal substance and in their combination are equivalent to it, the
particular is found to lie between two forms of the universal substance,
the first being primal and undivided, and the second the sum-total of all
particular things.

? Compare Moses de Leon, p. 840. The identification of the wipm
with 7121 there adopted agrees with this passage of the Zohar, the stage
at which existence becomes knowable being not inaptly compared to
parturition.

3 Compare Moses de Leon, p. 839. * Compare mbnm w1ep, p. 834.

5 Compare Moses de Leon, p. 840.

6 Compare Moses de Leon, p. 839, passin.
7 Compare Moses de Leon, pp. 863-7.
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B. Specimens from Moses de Leon’s ¢1pn Sow.
I. (B.M. MS. Add. 27,044, fol. 3 b sqq.)

mr Ny 09 7OMNa R s Sy Sownd nyab sn Tpexan pdan Fol. ab,
DK * A SR pR% NS mdy b Save m e oo
AT WNT DTN NION DM DNANN 1977 oD N¥p menb bow
IYNT PIDBI AN AT MY N o | Mudw NX O3 8Y3 ‘MY Fol. 4a.,
"D 03 N¥BA O3 ANA 553 owp b3 by v cmwxma mwn Sw
+ PRI TID3 MY TNR AR Ton 7O Ao M *nbxn pempn
" WBNI WY T MND mwoya Adyp3 DINon MD Sy A aa3
D '3 DAY * ¥NAR N MdYpR AR San nanon nbys mOyn an
mwSpeorn 55 555 xvm oba ¥ bwra naws Abyn ek m nbyon
M N0 TOYD XM WK NRYIA TN IO NY DED * MR
b Spn ¢ awe iy wyr maoem ¢ panoan T TMNR ow nbapn
43 03 * ¥ DW3 DBMY AR DOPN ANDy TP nbywn v M2 oW
D3 T NDBRI NANDN nmdY X mmp nxeea bR AN Mo
swx pbYn AN MD D DI ¢ AP R WMDY wmwen S3vin
™IDR NP 53 Nap RUpY N DBRIT M NG MD NI 1DN
@R PNET NADR 9 7 vmn 13 Sy o pamwy |, mbpa 535 mhn
MABND 7Y DR AT WOR AEnm WNA 9D Sy omins on
xm obwn X7 mmoxp Amwpa 57| pamss oSN 8933 DRaw Fol. 4b.
2IoNY * 053 TPy AYR A MR N DND B3 AN WA nven
1 e owp b5 Sy bax mannnn mmon T3 DwmEn e
a7 3 on ¢ mbya nS» maon nap marbyn map an R open
a5 S qran A oehy  xm wwn op 55 Sy mammy mbyn
prb Ry MdYBI TN ‘MY NA PR3 AN R Sy poan oy
D D DIONY C MR WN DI MW INY 03 TY D3 A
XYW PONAR PINED O3 nanoen mbyn e aadpn map o oy
*Nveon D Subnen oers ¢+ ANwRAA 1PN D RN ANERTA 1O
S+ nmmn 535 mown mbnnnn 535 Abnanm an Anx P Mo
mps 35 2o5n o anx mo ame weby A oo bya awx o
pby a8 nax AP 9eb 9 ¢ 3wnd epd awwnn Sanv v nns

1 Words written in large characters in the MS. are here overlined.
In the latter parts prominent words are marked with three dots ().
VOL. XX. 3K
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o3 PRORPI 1D S wER R DBRY WRY T MIRA MD ¢ TR
Loww wh e amxn Swwm Sxer oy ¢ wby opb bowe w pae
PR SNDIN 927 N PR Dwp 53 by o 0 PR o 13 awnd | o
Cxm PR O o o nytd Son o pay S ocva b S m
Xyo3 ADY mbyp3 2w nbys ‘Mt KA LNMAA C ANRBA NoRnn
oy o 53 by men movbym et M0 Nn C mwesn D3
PIN '3 CUMY OMINRD MD3 DR¥DIT MaoR 5: nman b3 owowsnn
TODY CRAR TIP3 MDD MO Anm mdyn mNEDI PR nman 5o 15
o3 59 nbmna xn 13 S ¢ o3 nwan 3 e nns P
JIWRAN AORNAR oD Moeps 2§ nwvSpeoxn owe 53 by v

PR D TaEmD NP oovapn 53 nbnna Apan w nvna oamw
‘Prawnn TIP3 NNAPI N oY ANy 937 Sy nbw ambn nawmn
AT PAD RSN OWAND DPN ALm ndyn Damyn 53 v Do
YT DD MOM MawRm NNTPY AN NaWnDM AOND NawnmA 3
TIPI MD N NN NAWABA MD Me O wr mm c wenN | wn
DI DN WIWR WNR PO Mon 9 oovaya 53 nbnnn by
55 nba oamapn MmN ¢ AP3 MBI AOND MMDA MY Py o3
DENIN M ALDYI FIPIT M PO PIA MD ¢ 1NN YNDI TN TN
mpan o pbwd peny e wwan TN '3 owpn boma
PP ouen bawn mpa ey an '3 Sy pamim R xn nvawnna
DM * A3 M M S nne S 3 wpan b3 mm Bepn
2231 DM DMITMDI NN XN DY Aawmna By om3aTn ba s
/o DO @R 937 AT ARY oW o 2o ¢ nawnna San nby
ww o o™ ;v oompn 59 %3 mawmma by =3y pner b
nawnns Aoy San meab prnyw Moy moompp

MR BN PP S N¥m bwenn mmdyna APy Rn
P | D XPIN MM DWBNT MY DWPN Tp RPN 1N XNaN
oNY Ded Maon 53 nman b:v o nawmmn o xevn wwen
pbrn pay3 DN DMIMDI DIMYT BRI TN AdPT TR o
mudyn ManDan nrdyn MTEDR wOwn MD N3 T C A3 en
721 AINORDT DI DMPA D AXOM JRIDY * N DI ManLIn

1 MS. wrm. 2 MS. n.
3 The construction requires "mx . .. DN
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II. (B.M. MS. Add. 27.044, foll. 15b-16 a.)

oy 2375w 70 mba ow Sy meda om ¢ o meba meD Gy
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w0y Sam  mewon 59 559 v ¢ 7Onna wmena s 03 Dens
CEID TR TIDI NP3 DI A DpRI S SR PR L anpRa
MR %3 Dworm 59 s prn a3 omox ¢ San Shs o paym m v
b pM ¢ b3 NN NEDHIT N ¢ WIMYRN AwNs mbya nby o
mawnen 55 noeN ww ‘M XA D nawmem ppan by pannd
A5Wa 937 D WD D PN WRD Y3 DN * WO PYR P
237 530 * N¥DR PRD DINM NOT TWNY MOA AN ¢ PR XD
wopx s L PR 8P| ¢ 005 3y w pxw DSM DDA Fol. 16 .
WD) NNTPIT MIIN N DN wE3 '3 Dmny c by o mama ymw
NPINa RO N ¢ DO 37 oW 13 ond Yy w PR nebaen
moyn peb Wb v wEn M3 0 0 PR MOMAT O DINA WD VIR PN
DI DI * PR NPT YT M 13w nawm ¢ owean e 5o by
aranapn Sy mr 5o 3y o xRN awss nem eoan by ox '3
awx M opnn nebyn ovw Sy o S e 53 2owbyan ownon
Sp apw ox v '3 7am c mda npna wer xS ooanmm ooanby
WNE T Om wm pIe s pamm 350 moepn MR wsn
N PSRN e g ooab nxm ASyon MR o oens
o 5 px ndyn Smowh ¢ a3 oy oo ona 9y owa oon
DINA WIDRY DN DINY DYNDN DMNSA TR inn bax 1 Sow
Am w3 =aanb mawmm py boen

III. (B.M. MS. Add. 27,044, foll. 74 a~75b.)

[ oerpn on 5+ oo pn wme oy AP NN 3T PNy
> pwrd DI 53¢ paT o by N PN W Fol. 74 b,
wyapm by Mo Mo 05 3wwd awan e mpon Ty wpnb

1 MS. .
2 In the margin i1 x is here added.

3K2
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77 15 pr mbAn3 WA awR poIpn TR Men @0 pony &S wN
mOrna WMt awNs Y55 1 oo mawmy pyn ow pRy T
mmnn 53 nbrnm xm axbm own o Daox ¢ powran MR D3
TD 3y nowwn nbAnA XM DBRIT MNA by AP oD
XY Y MR MD m A5Am 1973 53 Sy o nbysn Srven v
" oMBR WK BN mbrnan Y9 nbmnm by TPt D MM
VIMPNA WK nman Mo 0 onn 5 by wn aown wa nwxma
DIOR * FOANZ WATPRN WK N0 BOP D NN o ndynd nvRa
WRE T MNT DOIN MDI ANTO PN DN C XM AN N0 MO '3
DIOKY * ANy N oy MR AN 7373 o 53y pw 53 oom
53 nbnnn s | wREA R NP D ALTPR AORNAR D 3
mewon Moa Aevd msenan S5 nman 5 ymon wenb mbnnan
MR N PR NS MNBRA A3wBAT 0 Mo ey owe 53 by
S; e nme mpy 5% R nbrnmn 59 o 9 nx Py Mo ¢+ Y
TD '3 DN ¢ PANI WATPNA WRD NAR AP MDY MR D
TIP3 Y MIN NN RATYNN YR NMDNT "OPHan N0 N0 Ty
MAwRBA AP M D 1Y D DIBK * RANDIA AAwnHn D ¢ by
mx o3 25anb payn ony Mo+ ooy Aoy meson o 5 wn
CYMPNA WK ARk 3 nON nbrnn P o3 55 nbnnn 9
p3rb 52 1o S ¢ Y e san nnx Py np ondn a3 ow P 03
MRYn MM nmK pen mob nd nenINT D3 nNeE Y PR 0D
NP N MD3 DMMYRDY DNMINT Dwmen e v on ¢ abs bba vp
N RO T 730 0 ‘mb e+ obysm anoan pin 0 Sy Ao
Sy nawmm pym ow px oy o | pin 03w wva
w31 %3 ‘o0 oy Py 55 peam ow 3 Py mmpRa A 2
DBRIT TMNA '3 NN AOpmA MD3 mnb 13 wer MR mkn Dene
‘IAR TP M7 OW MIND PRY MK TP MO AN 3wy =3
MR D DMK * RPMINT 593 MIPN NV MING NN RAN TP D D
INT T30 ¢ PN DA MWD ) o T Y S oe n N
nas o 1o by o mpan mmx x5 s mbmnna 53 nbmna o

A A MRD D RdRA nnd

1 MS. . 2 Read Yawnd.
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IV. (B.M. MS. Add. 27,044, foll. 79 b-81 a.)
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P 923 o o peba 5K 13 xR M xyon &b om
maDn MR N AdYn AAWRDT MDD AMET 2IBEBAT MDD 9
AP PI AWNAI MYE3 P33 Shwman Mo o S ¢ mwnen
713 927 M7 75 YT MRYSEN MBEBNA Py D MR om0
597 2 Yo A D Papa 1eaa | v b D ar umew Fol. Sob.
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L MS. v, 2 MS. weenn. 3 MS., nvm.
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V. (B.M. MS. Add. 27,044, fol. 87 b sqq.)
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1 Read ma. 2 MS. ywrma.
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1 MS. sy, ? pwn is repeated in the MS.
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1 MS. moa. 2 mx is repeated in the MS.
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1 Read ymmmb. 2 For b 3 So MS.
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Translations®.
L
The first part of this work aims at imparting knowledge

and understanding regarding the matter spoken of at the
beginning of this treatise. For him, blessed be he, no one

‘can comprehend, or know, or meditate upon, or make an

object of thought. All that is possible to us is to compre-
hend something of the modes in which he manifests himself,
that is to say, some of the attributes by means of which he

1 Thus repeated in the MS. 2 MS. originally cnmma,

3 As has already been mentioned (see p. 827), the renderings here
given are very free, and often amount to a paraphrase rather than a
translation.
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created the worlds. Let us commence with the clear
testimony contained in the first verse of the Torah,
namely, the word n'wx93 (“In the beginning”). Former
teachers! have instructed us concerning the mystery that
is hidden in the highest attribute, namely, the pure and
impalpable ether, this being an attribute that is more
exalted and more deeply hidden than all the other attri-
butes below it. This attribute is also the sum-total of all
manifestations 2. From it they proceeded by the mystery
of the “point 3,” which is itself a hidden attribute, taking
its rise from the mystery of the pure and hidden ether.
And as from it they proceed, so also to it they return.
The primal attribute being absolutely hidden, it cannot
be apprehended in any manner whatsoever. But as for
the mystery of the exalted “point,” although it also is
deeply hidden, it can be apprehended in the mystery
of the “inner sanctuary,” as we shall, with the help of
God, explain.

And verily, the mystery of the highest Crown %, which
is identical with the mystery of the pure and impalpable
ether, is the cause of all the other causes and the origin
of all origins. It is for this reason that our teachers,
blessed be their memory, have said regarding the “ten

1 Moses de Leon’s authorities need not, of course, be any other than
the nve ‘D referred to farther on and the various Kabbalists who had
based their teaching on that work.

2 The term NOpEDN, derived as it is from specularis, scil. lapis (brans-
parent kind of stone) lends itself well to the idea of “ manifestations ™
or ‘‘ phenomena,” although this is not its usual sense. These nwmbpser
are here identical with the Sephirdth or ¢ Emanations,” which take their
rise in the an> or ether.

8 See what is said in Part i on the likeness of the doctrine of the
¢ point ” to the pyknotic theory of matter.

¢ Tt should here be explained that Moses de Leon identifies the ether
with the first Sephirah (n3), the “point™ (or first concentration of
substance) being according to this system the second Sephirah (rmar,
“ywisdom” = mawrm “thought”) and the third Sepkirah (m2 ‘“under-
standing ) is styled ¢ the mystery of the inner sanctuary’’ by means of

which the second Sephirah can be comprehended. The first Sephirah itself
remains absolutely hidden from the understanding,
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utterances” by which the world was created, that the
word nwx1a (“In the beginning”) was the first of these
utterances, namely, the one which lies at the base of
them all; otherwise the number of utterances recorded
would only be ninel. There are, indeed, those who
explain the difficulty by going down to the lowest step 2.
But they who have been initiated in the “ hidden wisdom3”
know that the true explanation lies in n'wx11, namely, the
highest cause, the cause of causes, and the origin of origins.
It is in this mystery, the unseen origin of all things, that
the hidden “ point ” takes its rise, from which all existence
proceeds. For this reason was it said by the author of
the Sepher Yestrah: “And before one what dost thou
count*?” that is to say, before the one “ point” what is
there to count or comprehend? Prior to this “point”
there is nought except ain (P'X), namely the mystery of
the pure and impalpable ether. It is called ain because
no one can apprehend it. If any one were to ask, “Is
there ought present that is thinkable?” the answer would
be ain (“there is nought ).

He himself, blessed be he, being so exalted as only to
exist in the mystery of his existence, the beginning of
palpable existence is to be found in the mystery of the
highest “point.” From it do all existing things proceed,
together with all the causes that are ¢mplicite contained in
the mystery of his being, blessed be he. There is no
palpable existence whatsoever, either above or below, that
does not proceed from the mystery of the one “point.”
And verily, because this “point” is the beginning of all
things is it called “thought” (Mawmw). For thought is
based on something hidden. It is by means of thought

1 See nmn, V, 1; mwn wn, fol. 32 a; hm, fol. 21 b,

2 In wysx 211 g, I, the tenth utterance or «msn is explained to have
been Gen. ii. 18 (1129 TINT NYF 1@ 85 o9R ABN).  This explanation Moses
de Leon styles nnnnit mni 1m (“going down to the lowest step,” i. e.
to a much later act of creation).

3 In the text jm=imnpy moom, a favourite designation of the Kabbalah,

* v o, I, 7 (ed. Mantua, 1562).
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that all things, above and below, come into existence, the
mystery of the creative thought being identical with that
of the hidden “ point.”

It is in the “inner sanctuary” (i.e. the Sephirah n»a
“understanding ’) that the mystery connected with the
hidden “point” can be apprehended, for the pure and im-
palpable ether itself can never be apprehended. And this
“ point ” or creative thought is the ether made palpable in the
mystery of the “inner sanctuary,” the “Holy of Holies.”
Every one that seeketh the Lord shall draw near to
the door of the sanctuary, and he shall then acquire
understanding ("»3). All things, without exception, were
first conceived in thought (mawmw). And if any one should
say, “ Bebold, there is something new in the world,” tell
him to be silent; for it had previously been conceived in
thought.

From this hidden “point” proceeds the inner sacred
Huasikal (=the “inner sanctuary ” =3 “understanding ).
This is the “Holy of Holies,” the fiftieth yearl. It is
also called the innermost thin voice which proceeds from
the thought. All existences and all causes proceed thence
by the power of the highest “point.” Thus much con-
cerning the mystery of the three most exalted upper
Sephirgth (i.e. 7n3, Crown = the ether; the “point” =
noan, wisdom = nawnw, thought; M3, understanding = the
inner sanctuary).

1L

The ten Sephirdoth are b&lz-mah. They are styled beli-
mah on account of the injunction: *Close thy mouth so as
not to speak, and thy thoughts so as not to ponder®” For

1 The idea of the jubilee year is here brought in as signifying a period
or stage in the process of development of the cosmos out of the En-Sof.
The term rmony is thus also often met with in the Kabbalah.

2 Moses de Leon thus accepted the unsound explanation of m»%, as
against the correct etymology of %1 and mm, i.e. without anything,
something that to us, at any rate, is non-existent.
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they are matters ancient and hidden, and within them is
the mystery of the supernal chariot which even they who
have found knowledge cannot comprehend.

The supernal Crown (Wp and) is the mystery of the
highest and most hidden attribute, and it is engraved on
the mystery of the true faith. It is the same as the pure
and impalpable ether, as we have explained ; and it is also
the sum-total of all existence. All thinkers have wearied
themselves out in its investigation, and there is no intention
to ponder on it in this place. It is also called the mystery
of the En-Sof (the “Endless One”), for it is the primal
cause of the sum of all things. On it has been broken the
girdle of all the wise (i.e. the philosophers). It is necessary
to realize and understand that he, blessed be he, escapes all
thought !, for no mind ean comprehend him. And verily, it
is because of this that he is called ain (™). This is the
mystery of the Scriptural saying: “And out of ain is
wisdom found.” Everything that is entirely hidden, so
that no one may know ought concerning it, is called ain,
that is to say, there is no one who has any knowledge of
it2. Let the soul serve as an illustration. The intelli-
gent soul of man, which partakes of the nature of win
(as it is written: “And the advantage of man over the
beast is ain ®”), cannot be seen or apprehended by any one.
This is just because that by which man rises above all
other created things is possessed of the wonderful nature
of ain. Now if the soul on this account eludes being
apprehended, how much more the great ain itself, the
potent and most hidden source thereof? And understand,
that a breath may pass over the head of man which causes
a flutter of joy to his heart and mind; and yet he may not
know what it is, nor why it has come. This is an instance

1 mawnnn 9 nobr might be translated by “the negation of all thought.”
Compare the explanation of s given in the first extract. There
the term was applied to the object (the ether), but here tothe subject
{the contemplating mind).
This is clearly an instance of handling the Scriptures artfully.
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of that which is impalpable. Thus also, when this attri-
bute (namely the Crown=the ether) is stirred, sparkling
brightness! is imparted to all things; but it is itself
unapprehended by them in any manner, nor can knowledge
be obtained concerning it. It is on account of its wonderful
excellence that no name can express it ; but it is by means
of the other hidden Crowns, though themselves not com-
pletely comprehensible, that the intelligent mind is enabled
to approach the thought of it.

IIL

By means of the words of the holy Torah and the
teaching of our holy teachers of early times can man
comprehend and investigate even as far as the place which
is prepared as a seat for him?2,

The hidden and inner mystery which cannot be compre-
hended is the pure and primal ether3, as already explained
...t It (i. e, the “primal point”) is also the beginning of
the unique divine name, which is raised and exalted over
all blessing and praise. This is the mystery of the letter *,
which is the same as the mystery of the “hidden point,”
the beginning of all beginnings. And as it has been shown?
that b&reshith is to be regarded as the first of the ten
creative utterances, it follows that there is a still higher
hidden mystery above the ether®, Now if there is no
possibility of meditating on the hidden mystery of the

! mxennm i, lit. “brightness and sparklings.” These terms might
have been used, as they stood, if the author had been aware of the
electric theory.

2 j,e. as far as the "ny=the ether, but this primal substance itself
remains—as is stated immediately after in the text—incomprehensible.

3 Here pop My is used for pem wxo To MN.

4 Omitted, because fully given elsewhere ; similar omissions farther on.

5 See p. 852.

¢ For if bireshith, pointing to the ether, was the first creative utterance,
there must have been a higher mystery from which this utterance
proceeded. Moses de Leon writes, however, often elsewhere in this
treatise as if there were nothing higher than the primal ether. The fact
is that he was a fanciful rather than a systematic thinker.

VOL. XX. 3L
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ether, how much less can this be the case with regard
to that greater mystery which is higher than even the
ether?...The true immediate procession from the ain,
then, is the letter . ... There are, indeed, those who say
that the 8 points to the mystery of the hidden ain. In
answer to this one is able to point to the tradition that the
mystery of the ain, namely, the pure and hidden ether, no
mind or thought can comprehend or meditate upon, and
there is, moreover, no distinetive mark in it at all. How,
therefore, can it be maintained that this letter (the &) with
its strongly marked features, has any connexion with the
mystery of this attribute? For even the ether made
palpable consists, as we know, of but one “point”; and
it is clear that nothing less than one point can be
imagined. Now this one “point” is signified by the
smallest letter of all, namely, the *; and as the ¥ has
very strongly marked features, it cannot possibly be con-
nected with the mystery of the ain. In other words:
As we have seen that the mystery of the beginning of
all beginnings is this “point,” and nothing else, it follows
that the & cannot signify the mystery of the pure and
impalpable ether.

IV,

The mystery of the Unity im its deeply hidden secret. .

We have already spoken! of the great mystery of the Unity
in connexion with the K&riyat Shém'a?. We have also
spoken of it in the opening part of the section treating
on the mystery of the Unity. All the spheres of emana-
tion are one; for although one sphere of being may look

! The form wwynit which is here, as elsewhere in the Shékel hak-Kodesh,
used in the original, is one of Moses de Leon’s peculiar forms of ex-
pression, though it is also occasionally found in works of other writers.
From its literal meaning (“to be roused from sleep”) the idea of
becoming inspired with a train of thought of high import seems to
be derived.

2 Refers to a part not printed in these extracts.
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different from another, yet are they all one in substance
and causation. It has also been discussed whether the
Sephiroth were created or not; and there is a difficulty
either way. For if one were to regard them as created,
how could one base one’s religious faith on them? And
if one were to affirm that they were uncreated, how
could one know anything about them or investigate their
properties? The right way, however, of thinking of the
matter is as follows:—He, blessed be his name, has no
quality which the mouth can utter or the mind conceive.
Yet can some knowledge about him be obtained through
that which proceeds from him. For we at any rate know
that he has out of the hidden depths of his being produced
the mystery of the true, brightly beaming light in the form
of one “point” which, though being itself deeply hidden,
produces another brightly shining light. It is this latter
which is called “creation” (Ax™3)1, being indicated in
the account of the creation (nwn=1) by the verb Y&kt ("),
that is to say : Let there be an extension of the originally
existing substance. It must, however, by no means be
imagined that the creation of something new is meant here.
All that is implied in it is the extension of existence from
out the first cause. We thus have literally a share in the
God of Israel?, and know and recognize something of his
great and exalted reality. . . .3

But let us now return to a consideration of the mystery
of Unity. ... The creative thought (=the Sephirak nnon)
is so deeply hidden that no one can form any idea of it.
But the thought becomes extended and reaches the place

1 The term mv1 used here must not be confused with that included
in the Kabbalistic abbreviation yax (i.e. mywr, mwma, mrw, mov); see
L. Ginsberg, Jewisk Encyclopaedia, III, p. 475. Here mmema is applied to
the third mvep, namely mra, the “point” being mmor, as is explained
farther on.

2 This is only one of the distinctly pantheistic features of the work.
Moses de Leon’s system, like that of most other Kabbalists, may, in fact,
be summed up as ‘ All is One and One is AlL.”

3 Some omission, as mainly repetition.

3L2
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whence the wind (or spirit, or breath) proceeds, and it stays
there. This is the stage which man can to some extent
comprehend, though his knowledge of it is but very slight ;
and it is on account of this understanding on the part of
man that this Sephirah (text, extension) is called Binah.

The stream then spread further still, “thought” being
extended so as to reveal itself from out of Binah (under-
standing). The result was the utterance of “ sound,” which
consists of three elements, namely, fire, water, and breath. . ..
But the stream spread further still, and sound became
speech, which consists of modifications of sounds. Now
if thou contemplate “ wisdom ” (the second Sephirah, nwam)
thou wilt find that the entire process, beginning with
primal thought and ending with speech, is a complete
unity, and that there is no break in it at all, all being
one. . .. Everything is clear to the understanding mind,
and may the Lord be favourable to us and point out to
us his straight ways (i.e. the right way of understanding
his mysteries).

V. For. 87 b sqq.!

The present chapter treats on the Names which may not
be erased, these Names being the foundations of the
worlds in all their varieties and all their mysteries. And
verily we have already explained that all the successive
spheres are the mystery of himself, blessed be he, they
being contained in him and he in them, their relation to
one another resembling that between the flame and the
coal from which it issues.

The first Name, which is Ehyeh (mn¥), is the name of
unity. As we have already explained, the mystery of the
pure and impalpable ether has neither a name that is
known, nor limiting boundaries, nor anything that man

1 Of this long section, interesting as it is in various ways, only a
translation of the parts relating to the first four and the tenth divine
Name besides the introductory paragraph will be given, the remaining
parts being less closely connected with the doctrine of the ether,

This content downloaded from
190.74.23.242 on Tue, 09 Nov 2021 02:15:49 UTC
All use subject to https://about.jstor.org/terms



THE DOCTRINE OF THE ETHER IN THE KABBALAH 859

can take hold of. But the first existence which came forth
out of this mystery is the all-embracing unity contained in
the mystery of the “thought-point,” which remains itself
unknowable until its extension into that which comes
after it. This is the reason why the mystery of this
name of unity is FKhyeh, that is to say: “I am yet to
be when the mystery of my existence becomes extended
(or developed)....” This is, indeed, the mystery of the
first name that was communicated to Moses at the bush
at the commencement of his prophetic office.... And it
was because Moses was not satisfied until the full mystery
of existence was revealed to him that later on the mystery
of the'name Yahweh was communicated to him. ... And
verily the mystery of this name (namely, Ehyeh) is the
first of the divine mysteries. For although there are
ten special names of the Deity, none of which may be
erased, and although, indeed, the total number of divine
names is—as our teachers have said—seventy, to which
correspond the seventy names of the congregation of
Israel . . . yet is the mystery of this first name particularly
unknowable and exalted above all else. And it remains
thus hidden until there proceeds from it the mystery of
“wisdom” whence all things are produced. This is the
meaning of the phrase Asher Ehyeh which follows Ehyeh,
that is to say, “ which is yet destined to be revealed,” as
we have explained.

The mystery of the second name, namely Yah, involves
a great principle, “ wisdom ” being the beginning?! of the
name which proceeds out of the mystery of the pure ether.
It is that which in accordance with the mystery of Asher
Ehyeh was destined to be revealed. And verily the mystery
of “wisdom” comprises the two letters yod and hé. For
although Yah is but half the name (Yahweh), yet does it
comprise all existence, the addition of the two other letters
of the name indicating the mystery of further extension in
accordance with the principle of existence. -

! i, e. part of the full name, which is Yahweh, as is explained soon after.
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Concerning the mystery of the third name, namely Eloka,
it is necessary to know that just as the name Yah is ex-
pressive of the ether made palpable in the mystery of
“wisdom ” (the second Sephirak, mon), so also “under-
standing” (the third Sephirah, n»3), which is expressive
of a further stage of the ether made palpable, corresponds to
a special divine name the composition of which is as
follows : The two remaining letters of the Tetragrammaton
after Yah are wow and he. To these are prefixed two other
letters forming the mystery of £I. The whole name there-
fore is Eloha. This name is also connected with the
mystery of the soul, as it is written; for although it is
from Eden that the souls proceed, yet is their ultimate
origin from above. And verily, the name connected with
“understanding ” (the Sephirah n»a) is the living Elokim,
for he is the most exalted King, high above all else.

The fourth name is the mystery of the name of Unity
expressed by the Tetragrammaton, which denotes the
complete extension of existence. . . . It is the peg, as it
were, from which all things are suspended; and it is
the sum-total of all things, for it comprises all that is
above and below. In it is the mystery of all being
proceeding from the mystery of his existence, blessed be
his name. It is also the name which more especially
points to his unity, blessed be he, in accordance with
what we have said regarding the mystery of its letters.

The tenth name contains the mystery of Shaddai. In
one sense there are only nine names, for that of the pure
and impalpable ether (viz, the name Ehyeh) stands outside
the number (being entirely and absolutely unknowable).
But however this be, it is to be remarked that some con-
nect the name Shaddaé with the word Shoded (destroyer),
expressing, as the name does, the quality of justice. There
is also the other explanation that Shaddai means “He
who said to the world, It is enough” (*3/=‘). This
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would seem to fit in with phrases like: “And El-Shaddai
shall give you grace,” and “I am El-Shaddai, be thou
fruitful and multiply.” Yet it may be reasonably held
that the name is connected with the mystery of the quality
of justice as revealed here below, standing in close relation
to the holy sign of the covenant from which the renewal of
the race proceeds, as it is written: “I am El-Shaddai; be
fruitful and multiply,” this promise not having been made
to Abraham before he had undergone circumcision. . .. As
the renewal of the race cannot take place without either
the “covenant” or the female, the two must be regarded as
indissolubly united with each other. This is also connected
with what has been said under the name Seba’dth (the
eighth name), for it also points to the sign and the
covenant in the midst of all his host. From it proceed all
the exalted hosts both above and below. The sun is thus
a sign among the hosts of other stars, none of the latter
shining as brightly as the sun. . .. El-Shaddai thus points
to the union of the moon with the sun?! in order to produce
offspring after their kind. This is the mystery of the
saying, “I am El-Shaddai, be thou fruitful and multi-
ply,” and “And El-Shaddai shall give you grace.” For
thus (namely by this mystic union of El-Shaddai) are
all good things bestowed on the world, grace and mercy
being drawn down from on high, and all the worlds being
blessed. . . . Thus far concerning the mystery of the ten
names, all pointing to the mystery of divine unity.

GEORGE MARGOLIOUTH.

1 There is here a curious reminiscence of some parts of Babylonian and
general Semitic mythology.
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